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Emotion, Executive Dysfunction,
and Agency

Can Emotional Disability Impair an Agent’s
Likelihood of Virtue?

Kevin Timpe

3.1 Introduction

The revitalization of virtue theory has been well documented elsewhere." Though
this revitalization had a number of contributing factors, a central element was a
concern about the neglect of emotions in normative ethics by deontological and
consequentialist approaches. In contrast, the emotions are afforded a much more
central role in virtue ethics.> Another is a focus not just on actions, but on human
excellences of doing, thinking, and feeling. Robert C. Roberts refers to the psy-
chological turn of ethics back toward the virtue tradition as a “revolution” in the
fields of psychology and ethics. By returning to, including the needed reinterpre-
tation of, the virtue tradition that characterized much of the ancient and medieval
periods, and seeing those virtues as a proper part of what is now the distinct field
of psychology, “ethics has taken a psychological turn, and philosophers now

>

regularly engage in a discipline they call ‘moral psychology’.”® This is especially
true of many philosophers who locate their normative views in the Christian
theological tradition.*

! Central to this revitalization are Anscombe 1958; Foot 1978; MacIntyre 1981. For discussions, see
Goldie 2010; Athanassoulis 2013; Timpe and Boyd 2014.

* See, for instance, Athanassoulis 2013, 35, and Kotva 1996: “Our emotions display the kind of
people we have become, and our desires help determine our actions. There is, in other words,
something very wrong with theories that devalue emotion....The point here is that modern ethical
theories tend to ignore and even undermine important human realities like close friendships and
powerful emotions. I suggest that the return to virtue ethics stems in part from growing frustration with
this inadequate treatment of central human realities. In contrast to modern theories, virtue ethics seems
to offer a fuller, more comprehensive picture of the moral life” (10-11).

* Roberts 2007, 6. In fact, Roberts thinks that a hard and fast distinction between ethics and moral
psychology cannot be drawn: “Throughout this book I take the position that certain kinds of
psychology.. . is [sic] really a branch of ethics, and that ethics, insofar as it is about the virtues and
vices, is really a branch of psychology” (Roberts 2007, 48).

* Por excellent exemplars of this approach, see Kotva 1996; Roberts 2007; Cobb and Green 2017;
DeYoung 2020.
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Much contemporary virtue theory as well as philosophical work on the emo-
tions is shaped by interdisciplinary interaction between psychology and philoso-
phy. The present chapter should be understood in light of these current forces. It
needs to be noted that ancient and medieval figures in virtue ethics may not have
in mind exactly what contemporary philosophers and psychologists mean by
‘emotion.” There’s a need for careful work on how these projects relate to each
other. But that’s not the focus of the present discussion. My primary goal here is to
explore the connection between the emotions and virtue theory via an investiga-
tion of disabilities that affect emotions. In particular, I explore how certain kinds
of emotional disability (or impairments with regard to emotional control) can
impact an agent’s ability to form certain virtues that, like fortitude, have emotions
as their objects. Contemporary research in psychology about executive dysfunc-
tion and emotions give us reason to think that certain kinds of disabilities
significantly impact an agent’s ability to develop the proper dispositions regarding
emotions. I end by arguing that the ways disabilities impair emotions give us
further reason to think that moral agency is best understood as a degreed concept.

3.2 Emotions and Virtue

I begin with a brief discussion of the emotions and how their proper regulation is
important for virtue theory. As Peter Goldie politely describes it, there is a “very
lively debate about just what emotions are.” Similarly, Aaron Ben-Ze’ev writes
that “the very complexity of emotions has made attempts to define them notori-
ously problematic.... In light of the complexity of emotions, I believe that no
single mental element can adequately define emotions.”® I will not be able to settle,
or even directly address, the debate about how best to define the nature of emotion
here.” Instead, following the lead of Ben-Ze’ev and others, I adopt a prototypical
approach to emotions which doesn’t seek to give necessary and jointly sufficient
conditions for being an emotion:

® Goldie 2010, 3. See also Deigh 2010. For a discussion of the impact of empirical work on the
emotions for philosophical understandings of what the emotions are, see Sousa 2010.

¢ Ben-Ze'ev 2010, 56.

7 For a discussion of the problems involved with providing an analysis of what the emotions are, see
Jaggar 1989 and Deigh 2010. Jagger mentioned three particular problems involved here: “One set of
difficulties results from the variety, complexity, and even inconsistency of the ways in which emotions
are viewed, both in daily life and in scientific contexts. It is in part this variety that makes emotions into
a ‘question’ at the same time that it precludes answering that question by simple appeal to ordinary
language. A second difficulty is the wide range of phenomena covered by the term ‘emotion’....
A further problem concerns the criteria for preferring one account of emotion to another. The more
one learns about the ways in which other cultures conceptuahze human faculties, the less plausible it
becomes that emotions constitute what philosophers call a ‘natural kind’” (153).
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[A] conceptual tool for coping with the complexity of emotions is that of using
prototype categories. Unlike a binary category, which provides a clear criterion
that constitutes the sufficient and necessary conditions for membership, mem-
bership in a prototypical category is determined by an item’s degree of similarity
to the best example in the category: the greater the similarity, the higher the
degree of membership. Contrary to a binary category, a prototypical one has
neither clear-cut boundaries nor an equal degree of membership....
Membership in the general category of emotions, as well as membership in the
general category of a particular emotion, is a matter of degree rather than an all-
or-nothing affair.®

It is often easier to agree on the prototypes—such as anger, fear, or compassion—
than it is to agree on the definition that explains the prototypes and precisely
demarcate the relevant boundaries of individual virtues. While the latter is a
worthwhile project, it is not my project here.” So I here assume a prototypical
approach to emotion. As a result, when I refer to emotions in what follows, I will
be referring to them loosely and without pinning much weight on a fine-grained
understanding of any of the particular emotions.

Turning, then, to virtue, and painting with a broad brush so as not to be too
tightly wedded to any particular version of virtue theory, I take the virtues to be
excellences which dispose their possessor to live well qua human in some partic-
ular way. Theologically, the virtues are required for humans to fully flourish and
achieve perfect union with God in the eschaton.’® Many virtues will be disposi-
tions to act in particular ways, such as justice being the disposition to treat others
as they are due. But some of the virtues are about being rightly disposed to feel
particular emotions as called for by the situation rather than about particular
external actions. The dispositions to feel anger and fear appropriately, to use two
of the prototype emotions mentioned above, are the virtues of “good temper” and
courage, respectively.'’ But, as Roberts points out, the connection between virtue
and emotion isn’t just that virtue requires us to have certain emotions; virtues may
also require that we not have others (or not have them in inappropriate ways):

¢ Ben-Ze’ev 2010, 42. See also Roberts 2003; Walker 2006, 117.

® I do attempt to get clear on the exact nature of envy and pride elsewhere; see Perrine and Timpe
2014; Timpe and Tognazzini 2017. Roberts’s reason for not engaging in such a fine-grained analysis
strikes me as sensible: “I will be specifying differences of a grain fine enough to make some of my
attributions of emotion types to particular items of emotion vocabulary controversial among accom-
plished speakers of English. Such disagreement about vocabulary does not trouble me if I can garner
agreement that my analysis has identified some distinct type of human emotion. In everyday usage,
emotion vocabulary is not as discriminating as I try to be in the analyses of this chapter.... Something
recognizably like what we call anger, fear, love, joy, hope, sadness, envy, pride, shame, disappointment,
and regret seem to transcend cultural differences and to be found universally among human beings”
(Roberts 2003, 185, 192).

19 See, for instance, Timpe 2014; Boyd and Timpe 2021.

' See West 2016 for the former, and Cogley 2014 and McInerny 2014 for the latter.
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Some of these [traits, but the same holds for virtues more specifically too] are
dispositions to have emotions (as to perform actions) of certain types in
certain types of situations (justice, compassion); others are dispositions to
overcome or master emotions of certain types in certain types of situations
(courage, perseverance); some seem to be dispositions not to have emotions of
certain types of situations (see ‘not given to inordinate anger, or to vanity, and

so forth’).*?

Some virtue theorists, such as Adam Morton, think there is a virtue for every
emotion: “For any emotion we can define a corresponding character trait, namely
the disposition to have that emotion readily.”** Nothing in what follows requires
this stronger correlation between emotion and virtue, though nothing I say below
is intended to conflict with it either. All that is required is the weaker claim, as
Jerome Neu refers to it, that there is “an ethic of emotion”** in addition to an ethic
of action, and that among those emotions that can be the objects of virtues are
some that can be affected by disability.

Few, if any, of us can intentionally cause ourselves to have a particular emotion
by a simple act of will. While, as indicated earlier, we can’t assume that they were
targeting the exact same thing as contemporary discussions, it’s suggestive that
many ancient and medieval philosophers thought of the emotions as passions,
things that we suffer or impinge upon us. I cannot will myself to feel hope or anger
directly. However, we can do things that we know will cause us to have particular
emotions. I can, for instance, walk to my bookshelf and reread parts of Kim
Nielsen’s A Disability History of the United States,"> knowing that doing so will
cause myself to become angry about the myriad ways that the U.S. has mistreated,
marginalized, and oppressed individuals with disabilities. And the virtues which
take emotions as their objects, like all moral virtues, can be acquired through the
development of states of character.'® By habituating myself toward the virtue of
righteous indignation, I can (indirectly) become the kind of person that will be
appropriately empathetic and angered by injustice in how we treat those with
disabilities. The proper amount of an emotion that the agent ought to feel in a
particular situation (as with the proper action that they ought to perform) is that
which is in accord with “right reason” or “prudence.”” The ideally virtuous agent
will be the one whose emotions are in perfect harmony with the dictates of
prudence, where prudence is judgment rightly calibrated to an all-things-consid-
ered view of what constitutes human flourishing. Training one’s emotions, then,

' Roberts 2010, 565. * Morton 2010, 387. 4 Neu 2010. '* Nielsen 2012.

'¢ See, for instance, Kotva 1996, 105; Athanassoulis 2013, 43. I assume that the theological virtues
are relevantly different in that they are infused rather than developed via habituation; see the discussion
in Boyd and Timpe 2021.

17 See Helm 2010; Boyd 2014; Wood 2014,
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will involve a close connection with the agent’s cognitive or intellectual faculties.®

In the next section, I discuss a number of ways that disability could impact an
agent’s emotions, drawing both on the role of executive function and by focusing
on a number of particular disabilities.

3.3 Disability and the Emotions

While many people typically think primarily about the physical or cognitive
manifestations of disabilities, disabilities can significantly affect an individual’s
emotional life as well. According to the National Institutes of Mental Health, for
example, depression is the leading cause of disability worldwide.' Depression can
affect many aspects of agency that will be relevant to forming particular virtues. It
may, for instance, dampen the moral motivation to pursue a particular virtue (e.g.,
there is a rich literature on the impact of depression and anxiety on eating and
sleeping, and their correlation with various eating and sleeping disorders).?* While
I don’t mean to downplay the seriously of debilitating depression, I do want to
focus our attention elsewhere. Disability’s impact on emotion is multifaceted and
often indirect.

3.3.1 Emotional Blunting and Flattened Affect

Numerous disabilities lead to emotional blunting or flattened affect, a decrease in
the frequency or strength of emotions, both positive and negative.* Emotional
blunting is commonly associated with schizophrenic syndrome and fronto-
temporal dementia (FID).** In some cases, emotional blunting—and the social

'® The bifurcation of intellectual and moral virtue that traces back to Aristotle likely over-separates
things that are interconnected in complex ways. On many views of the emotions, such as Roberts’s view
of an emotion as a “concern-based construal,” a cognitive element is built into the emotion. And so the
moral virtues involving emotions will also have a cognitive element.

¥ In Harm’s Way: Suicide in America 2001. For work on the connection between depression and
moral psychology, see Caton 1986; Ardal 1993; Silberfeld and Checkland 1999; Roberts 2001; Hansen
2004. Judith Butler approaches depression not from moral psychology but from political structure and
oppression, both of which are important for disability theorists; see Butler 1997.

*® See, for instance, Casper 1998; Bulik 2002. Tasca et al. 2009 examine how emotional regulation
can mediate the severity of symptoms in patients with eating disorders. For sleep disorders and
depression, see Nutt etal. 2008.

! See, for instance, Kim 2015.

> See Berenbaum et al. 1987, 57 and Williamson and Allman 2011, 104, respectively. FTD can also
lead to volitional impairment, which can intersect with other symptoms. More on intersectionality
below. Damage to different parts of the brain can cause neurologically distinct kinds of blunting: “right
hemisphere damage may produce disturbances in affective expression..., whereas damage to the
frontal lobe convexity is more likely to result in apathy and avolition. ... Thus, blunting might not
be a unitary trait but, as presently measured clinically, may represent a heterogeneous symptom
complex, with the various components having different clinical and theoretical implications”
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and personality changes that it contributes to—may be more significant than a
condition’s cognitive or neuropsychological deficits.** This appears to be the case,
for instance, in individuals with FTD:

Neuropsychiatric changes are the most prominent symptoms of early
FTD. During the first few years after onset, the neuropsychiatric symptoms
usually overshadow any cognitive disabilities.... Symptoms such as decreased
social tact and propriety, abulia and disengagement, and emotional detachment
are out of proportion to memory deficits.... Investigators suggest that many of
these neuropsychiatric changes have a basis in emotional blunting, such as social
impropriety, decreased personai regulation, and overall lack of consideration for
people.®*

Individuals impaired by FTD can become emotionally detached; have a decrease
in autonomic emotional responsiveness; lose empathy and willingness to comfort
others; and more frequently fail to comfort or help others in distress, even if they
are family members or close friends.

Emotional blunting can impair other emotional responses, not just those
involving empathy. Consider individuals with 2p15-16.1 Microdeletion
Syndrome, a condition of unknown etiology which involves a deletion on the
short (p) arm of chromosome 2.?° The chromosome has one breakpoint in band
15 of the p arm and another in band 16, and the genetic material usually contained
is simply missing. The deletion usually occurs in only one copy of the chromo-
some.”” Even though only a small amount of genetic information is missing, as
with other deletion syndromes there can be broad-spectrums impact on the
individual. The emerging phenotype of individuals with the syndrome includes
a number of physical affects (e.g., microcephaly, vision problems, kidney abnorm-
alities); speech impairments; gross and fine motor control issues; and cognitive
and developmental disabilities.*® Cognitively, individuals with this condition have
mild to severe cognitive impairment.** While cognitive impairment has its own

(Berenbaum et al. 1987, 58, citations omitted). FI'D affects the ventromedial frontal region, which plays
a key role in social and learned emotional responses to novel situations, and the anterior temporal
region, involved in empathy; see Mendez et al. 2006, 245.

» Mendez et al. 2006, 242. ** Ibid., 245, citations omitted. ** Ibid., 245.

% 2p15p16.1 Microdeletion Syndrome 2014. Most cases are believed to be caused by a de novo
mutation,

7 Leeuw et al. 2008; Piccione et al. 2012. *® 2p15p16.1 Microdeletion Syndrome 2014, 4, 7.

? There are a number of different ways to differentiate degrees of cognitive impairment. According
to one influential system developed by Grossman, the classification according to IQ is as follows:

mild: from 50/55 through 70
moderate: from 35/40 through 50/55
severe: from 20/25 through 35/40
profound: under 20/25.
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direct impact on agency, it also impacts successful executive functioning and its
role in emotional regulation (more on this below). Some individuals with 2p15-
16.1 Microdeletion Syndrome have emotional blunting that manifests across a
range of particular emotions.>® There is scientific evidence to suggest that too little
emotion, as in the case of emotional blunting, can be just as detrimental for good
decision making as overly strong emotional reactions.*® On the assumption that
this evidence is reliable then it’s likely to be a potential detriment to specifically
moral decisions as well. |

A number of disabilities, including those related to 2p15-16.1 Microdeletion
Syndrome, also produce alexithymia. Though not an official diagnosis in the
DSM-V,** alexithymia is “marked by difficulties in identifying and describing
feelings and difficulties in distinguishing feelings from the bodily sensations of
emotional arousal.”® Alexithymia has been clinically associated with reduced
empathy.** And while there’s not as much evidence supporting this stronger
claim, there’s at least anecdotal evidence suggesting that some individuals with
alexithymia may actually be impaired from experiencing certain emotions (e.g.,
shame, jealousy, or self-resentment) altogether though the exact mechanism or
mechanisms involved isn’t clear.

3.3.2 Executive Dysfunction

Another way that disabilities can impact an agent’s emotions is via impairments
related to executive dysfunction. I've explored the connection between disabilities
and executive function (EF) at greater length elsewhere, and here only want to
summarize some of that discussion.*® One difficulty which confronts anyone
interested in how disabilities can impact agency via impaired executive function-
ing is the “failure to find consensus on a general definition of the construct.”*
Nevertheless, “many theorists treat executive functioning as one of the most
important functions of the self”* For purposes of the present project,

For a history and discussion of a number of such rankings, see Richards et al. 2015, chapter 2. See
also n. 52 below.

3 Hancarova et al. 2013, 2. 3 Williams and Wood 2017, 37.

*2 The Diagnostic and Statistical Manual of Mental Disorders, 5th edition, published by the
American Psychiatric Association.

* Bird etal. 2010, 1517; see also Ricciardi etal. 2015. It isn’t obvious exactly how these studies
differentiate feelings and other bodily arousals, at least not to the satisfaction of an analytic philosopher;
they almost certainly have a thinner notion of emotions than Roberts’s view involving concern-based
construals. See also Kasari 2012 for a discussion of the impact of Down syndrome, ASD, and Williams
syndrome on emotional understanding and expression, though with similar caveats.

** Bird and Cook 2013. % See Timpe 2016, from which this section borrows.

%6 Borkowski and Burke 1996, 244. Similarly, “there continues to be no consensus definition of
executive functions” (Senn et al. 2004, 445); see also Chung et al. 2014, 13; Brier 2015, 2.

7 Baumeister 2010, 180.
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I understand EF to be an umbrella term that encompasses the following abilities:*®
» agential planning
o initiation of action, particularly for goal-directed behavior
« working memory*’
o self-monitoring*®
o behavioral self-regulation (including restraint and inhibition)
o emotional self-regulation
» attention/focus
o selective attention
o task coordination and switching*'
o effective performance.

Even this list is incomplete, as over thirty constructs have been included within the
scope of executive function.*? Of particular interest here, however, is the role that
many of these abilities will play in emotions directly or in the formation of virtue.
Emotional self-regulation, for instance, will have a direct impact.* And some
scholars suggest that regulating the strength of many emotions is also explicable in
terms of executive function.** However, many of these abilities will be involved in
the agent’s attempts to form virtues, including those that are excellences with
respect to the emotions. For instance, impairments of behavioral self-regulation or
inhibition will make it more difficult for individuals to behave temperately, and
thus develop the virtue of temperance via habituation.

Impairments of executive function can be found in a number of disabilities.*®
Consider, at present, the diminished self-regulation that often occurs as a result of
traumatic brain injury (TBI). Some scholars suggest the concept of “neurobeha-
vioural disability” to describe the frequently clustered executive function impair-
ments that TBI can cause:

%% See Siegler 1991; Lezak etal. 2004, 611; Smidts et al. 2004, 386; Sample 2008, 75ff; Baumeister
2010; Baumeister and Vohs 2012; Brier 2015, 2ff. As Weyandt etal. 2014 make clear, “a universally
accepted definition of EF does not exist, and many have criticized the broad definitions of the
construct” (69).

*> Working memory allows “information to be held after sensory input so that a course of action can
be planned” (Williamson and Allman 2011, 55). According to Baddeley 1992, working memory is
central to executive function in virtue of its role in controlling attention; see also Baddeley et al. 1996.

" Self-monitoring refers to the processes that individuals “use to check in and note if their intended
behavior is matching their actual behavior” (Brier 2015, 5). Williamson and Allman include the
following under self-monitoring: “self-appraisal, agency, autobiographical memories, prospection,
and theory of mind” (Williamson and Allman 2011, 123).

! See McLean and Hitch 1999, 243ff. ** Goldstein etal. 2013, 4.

** For relevant psychological research on the connections between the emotions and executive
function, see Lezak et al. 2004, chapter 19. On some models of executive functioning, management
of the emotions also falls within the scope of executive functioning, Brandtstadter describes emotional-
regulation and self-control as “basic requirements of social coexistence” (Brandtstadter 2000, 3).

* Kim 2015, 139. % Further examples are given in Timpe 2016.
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This new concept of disability pointed to patterns of maladaptive behaviour
characterized by impulsivity; inappropriate social or sexual behaviour; lack of
tact and discretion during interpersonal activities; diminished self or social
awareness; an egocentric attitude lacking in warmth and empathy towards
others; labile mood with shallow irritability that can escalate into impulsive
aggression; poor attention control resulting in an inability to maintain goal
directed behaviour; a lack of ability to spontaneously initiate purposeful beha-
viour; and fatigue, often associated with a lack of drive and motivation.*®

It’s not hard to see how these could further decrease the kind of emotional
regulation required for certain virtues.

3.3.3 Cognitive Disabilities and Emotions

In additional to affecting executive function, the emotions are closely connected
with the role of cognition in agency. This connection has a number of different
elements. First, research has shown that the emotions impact the gathering of
information and perception of a situation, and that emotional impairment can
undermine the motivation for further inquiry.*” Second, at least many emotions
themselves have a cognitive element.*® Antonio Damasio’s well-known Descartes’
Error: Emotion, Reason, and the Human Brain is an extended treatment of the
close interconnections between emotion and cognition with respect to the human
brain. Since at least Plato, philosophers have thought that emotion can undermine
rationality. But Damasio also argues that the emotions are “indispensable for
rationality.”*” While the emotions can make us less rational, so, too, can their
absence or impairment:

I began writing this book to propose that reason may not be as pure as most of us
think it is or wish it were, that emotions and feelings may not be intruders in the
bastion of reason at all: they may be enmeshed in its network, for worse and for
better. ... It is thus even more surprising and novel that the absence of emotion
and feeling is no less damaging, no less capable of compromising the rationality
that makes us distinctly human and allows us to decide in consonance with a
sense of personal future, social convention, and moral principle.*

* Worthington et al. 2017, 4, citations omitted.

7 Elster 2010. For more on the motivational role of the emotions, and not just with regard to
intellectual inquiry, see also Helm 2010; Morton 2010, 389; Prinz 2010, section 1.

8 See Jaggar 1989; Roberts 2007; Elster 2010; Goldie 2010; Morton 2010; Tappolet 2010;
Prizant 2015.

* Damasio 1994, xiii. %% Ibid., xii.
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Damasio gives the example of Elliot, discussed at length in chapter 3 of Descartes’
Error. Elliot had a frontal lobe tumor which was surgically removed, resulting in
impairments in both the emotions and executive function but with no cognitive or
memory impairment. Nevertheless, the removal of the tumor led to agential
failures. “He was still physically capable and most of his mental capacities were
intact. But his ability to reach decisions was impaired, as was his ability to make an
effective plan for the hours ahead of him, let along to plan for the months and
years of his future.””* Given these impacts, it would not be surprising if Elliot, as
Damasio’s treatment suggests, had a more difficult time undertaking the task of
forming virtues (e.g., courage or righteous indignation).

Relatedly, there is evidence to suggest that cognitive disabilities®® could make it
more difficult for agents to foster certain virtues even if it does not necessarily
impair the emotions themselves. In his work on the emotions, Roberts claims that
emotions, qua concern-based construals, are shaped by concepts and narratives.*’
Similarly, he tells a very cognitive story of coming to no longer see one’s reasons as
adequate to justify one’s actions or emotions.** Consider, for instance, the role
that prudence is typically thought to play in virtue ethics. While there are a
number of competing accounts of prudence, I'm going to draw on W. Jay
Wood’s recent account.® Those that prefer a different account can substitute
their preferred view in what follows and I suspect such an adaption would not
have major implications for the main contours of my argument. For Wood,
prudence is that intellectual virtue connected with what ought to be done, and
thus aims at action:

Practical wisdom, or prudence, is thus a ‘bridge virtue,” connecting reason with
moral activity. Put briefly, prudence is the deeply anchored, acquired habit of
thinking well in order to live and act well. Aristotle defines it as ‘a state of
grasping the truth, involving reason, concerned with action about things that
are good or bad for a human being’ [Nicomachean Ethics 1140b5]...1t is a
cultivated habit of good judgment that allows us to reason thoroughly and with

*1 Ibid., 37. See also 40-5.

%2 Not everyone uses the terms “cognitive disability” and “intellectual disability” in the same way, or
in the same way as others use them. In the introduction to their Cognitive Disability and Its Challenge to
Moral Philosophy, Licia Carlson and Eva Feder Kittay write that “We’ve chosen the term ‘cognitive
disability,” under which we include conditions like autism, dementia, Alzheimer’s, and [what has
historically been called] mental retardation, rather than ‘intellectual disability.’ The former is broader.
Also, some forms of cognitive disability do not imply diminished intellectual capacity (e.g., autism)”
(Carlson and Kittay 2010, 1, n. 1; see also Carlson 2010). Following them, I will speak of cognitive
disability and intend my use of the term to cover the wider category of disability which includes but
isn’t limited to intellectual disability.

** Roberts 2007, 29ff. Another approach to the emotions which has a very cognitive flavor is found
in Taylor 1985. In particular, Taylor focuses on pride, shame, and guilt, and gives a “propositional”
account of their nature,

** Roberts 2007, 391f. %* Wood 2014.
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finesse amidst the particularities of our moral, interpersonal, emotional, political,
and various other life circumstances, toward the end of human flourishing.>®

Think of how many of the abilities that fall under executive functioning would seem
to be involved in prudence here: agential planning, initiation of goal-directed
behavior, self-monitoring, behavioral and emotional regulation, attention, and task
coordination. The greater the degree of involvement of executive function tasks in
the exercise of prudence, the more reason we have for thinking that disabilities that
affect executive function will also be relevant for the formation of prudence.

Prudence is not only a cardinal virtue; it is the first, in one important sense of
first, of the cardinals. Prudence is necessary for the proper development of the
other cardinal virtues and other moral virtues since it is by prudence that the agent
is able to know how to develop the other virtues.”” Wood gives the example of
temperance: “If, for instance, temperance in eating requires that one avoid too
much or too little suitably nutritious food, one must discern the truth about the
type and amount of food best suited to health and overall well-being.”*® On such a
model, it might not be surprising then that cognitive impairment often contributes
to obesity.”” 'm not suggesting here that all obesity is caused by gluttony; but
cognitive impairments could make it more difficult for an agent to develop
prudence and thus properly train their desires. It also may be that the root of an
agent’s obesity isn’t gluttony at all given that their moral agency may be mitigated
in a way that precludes the formation of either a virtue or a vice. A similar point
could also be made about those virtues which have emotions as their objects.
Prudence can be understood as involving the agent’s excellence with respect to
believing the relevant normative reasons and the excellence of weighing them
properly. So cognitive disabilities in some cases may impair the agent’s abilities to
weigh the objects of desires or emotions in the way, or with the sensitivity, that the
formation of moral virtues requires.

On Wood’s view, prudence doesn’t deliberate about the end to be achieved by
one’s action. It deliberates insteasd about “the best means of achieving some end
before reaching judgments and issuing its specific commands.”* It is via prudence
that the agent recognizes and responds to the various factors relevant to the moral
virtue in question and helps the agent figure out how to achieve that virtue. This is

% Ibid., 37.

%7 ‘While Wood puts this point explicitly terms of prudence’s role in the development and deploy-
ment of the other cardinal virtues, the same point would also hold regarding other moral virtues, and
perhaps other intellectual virtues as well.

*% Ibid., 38. Similarly, Wood writes that “Prudence is essential for moral virtue because it provides
the ineliminable sound judgment required to practice any of the virtues in our particular moral
circumstances” (ibid., 38).

% Doody and Doody 2012 document a 59% higher rate of obesity among individuals with intellec-
tual disabilities as compared with the general population.

% Wood 2014, 44f,
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what Wood refers to as prudence’s need to respond to the “circumstantial.”* To
stick with the example of temperance, “prudence takes stock of several factors—
age, weight, activity level, other medical and physical conditions—and calculates
the path of action between excess and deficiency in the particular case.”® It
shouldn’t be hard, then, to see how a cognitive impairment which makes prudence
more difficult to achieve could, by consideration of prudence’s role in forming the
other virtues, also make it more difficult to develop other virtues as well.

3.3.4 Particular Disabilities

In addition to those already mentioned above, there are a number of disabilities
which impact an agent’s emotions. Myotonic Dystrophy, for example, involves
both cognitive and emotional impairments, including “moodiness, suspiciousness,
dullness, apathy, excessive somnolence, [and] lack of motivation.”®® Certain
mental illnesses which can also be debilitating also can impair the emotions—
including depression, anxiety, and schizophrenia. According to researchers, in
schizophrenia “what is normally the tacit integration of cognitive, emotional, and
motivational factors is disrupted at the level of first-order experience; the implicit
unity of the self breaks down, and one begins to feel alienated from one’s thoughts
and actions.”®* Dementia often involves deterioration of emotional control.*®

Or consider the case of autism. A full discussion of the connections between
autism and agency cannot be undertaken here, both because of space constraints
and because the nature of autism is contested and changing.®® Furthermore, the
formal diagnosis of Autism Spectrum Disorder (ASD) covers a wide range of
particular manifestations with a significant degree of variation.”” While many
researchers think that there are underlying biological bases for autism, presently
formal diagnoses of autism are based entirely on behavioral considerations in the
DSM-V. Given the uncertainty regarding its etiology, many scholars suspect that
the present diagnostic criteria are adequate.

1 Ibid., 45.

% Tbid., 42. For a discussion of temperance which dovetails nicely with Woods™ approach to
prudence, see Roberts 2014.

®® Bungener etal. 1998, 353. Myotonic Dystrophy, as with many diseases, also correlates with
“emotional disturbances—in particular emotional defect” (ibid., 355).

¢ Mundale and Gallagher 2009, 515. % Swinton 2012, 38,

% For some of these difficulties, see Cushing 2008; Sample 2008; Stubblefield 2008; Anderson and
Cushing 2013. Cushing suggests that autism might involve a Wittgensteinian “family resemblance”
rather than an essential nature (Cushing 2008, 22). One reason for the disagreements about the nature
of autism is the inseparability of purported claims about its nature from normative issues; see Anderson
and Cushing 2013, 10.

%7 Even the language of spectrum is notably problematic: “To the mind of a physicist or logician...
spectra are linear and autism is not. Autism is a many-dimensional manifold of abilities and limita-
tions” (Hacking 2010, 265). See also McGeer 2010, 279ff.
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Despite the difficulties with defining or specifying the exact nature of autism,
the current scientific understanding of autism includes a number of aspects that
could impact emotions. These include impairments of emotional connectedness
(which includes recognizing and responding to emotional states in others);*®
emotional dysregulation;* difficulties in emotional communication, recognition,
or expression;”® and magnified emotional memory, which can in turn motivate
behaviors that are often hard to understand for others.”*

Some researchers have also suggested that deficits in executive function may be
central to autism.”® If this is correct, then it further reinforces the idea that various
impacts of disabilities on agency may be intersectional. My use of the term
“Intersectionality” comes from feminist theory,”* though I'm putting it to a slightly
different use. Ann Garry describes intersectionality as “a framework or strategy for
thinking about issues...to consider their mutual construction or at least their
intermeshing (if these are different).””* Just as a number of dimensions of social
oppression can intersect so the total oppression one experiences is greater than the
sum of the individual oppressions, I want to suggest that various disabilities can
intersect so that the total impact on agency is greater than the sum of the
individual disabilities. In both contexts, intersectionality should be thought of as
multiplicative rather than merely additive. In a parallel way to how various kinds
of oppression or privilege may intersect to amplify their individual magnitudes,
I've argued elsewhere that disabilities can also intersect in their impact on
executive function’s role in agency.”®

3.4 Application
3.4.1 Degrees of Agency

The ways that disabilities can affect agency gives us further reason to think that
responsible agency (including the development of virtue) should be understood as

8 Hobson 2005; 2010.

¢ Stimming behaviors are likely attempts to regulate emotions; see Kim 2015; Prizant 2015. Not all
researchers think that autism involves emotional dysregulation, however, See, for instance, Williamson
and Allman 2011.

7® Williamson and Allman 2011; Prizant 2015.

71 As Prizant describes it, “When a child has a sudden meltdown or goes into an extreme panic with
no warning or apparent cause, one reason might be unrecognized negative emotional memories”
(Prizant 2015, 96). In this regard, autism has similarities with post-traumatic stress disorder (PTSD);
see ibid., 1011f.

72 See Ozonoff et al. 1991; Ozonoff et al. 1994. 73 Carastathis 2014.

* Garry 2012, 517.

7% For more on the intersectional nature of disability with respect to agency, see Timpe 2016. Further
discussion of the intersectionality of autism in particular can be found in Prizant 2015.
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coming in degrees.”® The idea that responsible agency should be understood as a
degreed concept has recently gathered support.”” Discussions of the degrees of
agency typically come up in discussions of children, with a focus on responsible
agency. Consider, for instance, this representative passage from Al Mele:

Normal parents eventually come to view their children as having some degree of
moral responsibility for what they do. The word degree is important here.
Normal four-year-olds are not as well equipped for impulse control as normal
eight-year-olds, and they have less developed capacity for anticipating and
understanding the effects of their actions.... Moral responsibility is very com-
monly and very plausibly regarded as a matter of degree. If young children and
adults are morally responsible for some of what they do, it is plausible...that
young children are not as nearly as responsible for any of their deeds as some
adults are for some of their adult deeds.”®

Jeanette Kennett also endorses a degreed concept of agency, with a particular focus
on self-control:

Moral responsibility comes in degrees. The ordinary view implicitly recognizes
both degrees of difficulty in the exercise of self-control (and indeed of judge-
ment), and a distinction between those who are capable of synchronic self-
control and those who must instead rely on diachronic techniques of control.
Factors which impinge on the ease with which the capacity for self-control can be
exercised mitigate responsibility. Some of those are obstacles to good judgement
as well: for example, tiredness, emotional pressures, and lack of information.”

Though she doesn’t make specific reference to children, contemporary develop-
mental psychology would connect typical child development to an increase in
self-control.*

Manuel Vargas suggests that cognitive impairments are one kind of paradig-
matic case of less-than-full responsibility.*" An agent can be cognitively impaired
either in their ability to recognize the relevant moral considerations or in terms of
their ability to be properly motivated by those reasons that they do recognize. “The

7 This section draws on Timpe 2016 with minor modifications.

’” For three recent papers examining and defending the claim that responsible agency does come in
degrees, see Coates and Swenson 2013; Nelkin 2014; Vargas, n.d. For accounts which reject degrees of
responsibility, see Fischer 2006, 233; Warmke, n.d. On Fischer’s view, responsibility is a threshold
concept, and it is blameworthiness and praiseworthiness that come in degrees. Much of what I say here
could be modified to fit Fischer’s framework by talking about degrees of blameworthiness or praise-
worthiness. However, I think there’s a closer affinity to the developmental nature of virtue and degrees
of responsibility, not just blameworthiness and praiseworthiness.

78 Mele 2008, 271-4, emphasis added. 7% Kennett 2001, 182.

%% For some relevant empirical work, see Baird and Fugelsang 2004; Blakemore and Robbins 2012.

# Vargas, n.d.
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mitigating element in impairment cases is not the absence of the relevant faculty,
but something like the diminution of the involved capacity, or perhaps, the
difficulty in exercising the relevant capacity or power.”®* Though Vargas doesn’t
examine disability in any detail, it should be easy to see how various disabilities—
such as cognitive disabilities—could also impair responsible agency. Some indivi-
duals are able to consider a wider range of moral considerations than are others,
and some individuals are more sensitive to the relevance of moral considerations
than are others. It is commonly held that responsible agency involves the ability to
detect and weight reasons.*® So if morally responsible agency depends on certain
cognitive capacities or emotional sensitivities, and disabilities can impair those
capacities and sensitivities—either by making it harder to recognize the reasons
that the agent ought to be considering or by making them unable to compare or
weigh those reasons properly—then another way that cognitive and developmental
disabilities could impact responsible agency is by lessening the degree of respon-
sibility, even if it doesn’t entirely undermine it. To bring this point into direct
engagement with accounts of the virtues in traditional Christian theology, it’s
possible that there are disabilities that would make it harder for the individual to
form certain virtues.

Consider, for instance the virtue of proper anger.** That is, suppose that there’s
a virtue that involves the disposition to feel anger toward a proper object and
with a proper mode of expression—where the anger is appropriate, proportional
to the injustice at which it aims, and is in line with human flourishing. Having a
proper construal of the situation will require certain cognitive tasks for the
individual, tasks that may be made more difficult or less likely by a disability.
Furthermore, having the relevant virtue will require that the agent can differen-
tiate the emotion of anger from other emotions that may have nearby phenom-
enological qualities such as spite or resentment. This will be made more difficult
by either alexithymia or flattened affect. This doesn’t undermine the more com-
mon point made by many virtue ethicists that disproportionate anger can also
undermine our ability to differentiate our feelings or reason carefully. Afterall, we
can err in a number of ways. Finally, having the proper disposition toward the
emotion of anger still might require strength of will and self-control to express
virtuous actions, and hold in check vicious actions, that arise out of that emotion.
And here considerations of executive function could, likewise, make it more
difficult for a disabled individual to be virtuous with respect to their anger. It
may be that they’re an instance of ‘less-than-full’ moral agency, through no fault

 Ibid., 19. % See, among others, Vargas 2010; Timpe 2014, 87-8; Timpe 2017.

84 See Rebecca DeYoung’s wonderful “What Are You Guarding? Virtuous Anger and Lifelong
Practice” (Chapter 2 in this volume) for an insightful discussion. I specifically pick a moral rather
than a theological virtue because I think it’s problematic to assume that disabilities can prevent the
agent in question from having infused virtues.
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of their own, because of the ways that a disability affects aspects of their agency as
spelled out above.

3.4.2 A Parallel: Psychopathy

The ways that emotional disabilities can impair agency and contribute to a
degreed conception of agency can also be seen by considering a parallel. The
parallel I have in mind is the impact of psychopathy on moral agency.®® Recently,
Benjamin Kozuch and Michael McKenna, together, and Ishtiyaque Haji have
argued that certain kinds of mental illness could impact agency in a way similar
to my claims about disabilities.

Consider first the work of Kozuch and McKenna, who also think that agency is
best thought of as degreed.®® They argue that while it is commonly thought that
mental illness often functions as a moral excuse, “the relation between mental
illness and moral excuse is simply far more delicate than it is sometimes taken to
be.”®” Rather than undermining morally responsibly agency, they argue that in
many cases—even when a mental illness plays a nontrivial causal role in an agent’s
actions—mental illness instead diminishes the degree of responsible agency. Some
mental illnesses thus might make it harder for an individual to flourish fully in
their relationships both with others and with God.*® While I find much to agree
with in their treatment of mental illness, I find their presentation of disability to
manifest some of the oversimplifications that they argue against regarding mental
illness. See, for instance, their discussion of Lenny from Steinbeck’s Of Mice and
Men.* Just as they claim that the focus on dramatic cases of mental illness skew
the understanding of more mundane cases,’® so, too, do I with many discussions
of disabled agency.”*

A similar argument is made, with a focus on psychopathy in particular, in work
by Ish Haji. Haji thinks that an examination of psychopathy, specifically how
psychopathy affects emotions and ethical perception, speaks in favor of dimin-
ished moral responsibility. The impact, Haji thinks, is indirect: “Attending care-
fully to one of the leading marks of psychopathy—emotional depravity—I argue
that emotional insensitivity has a decided influence on ethical perception. Ethical
perception, in turn, has a pronounced impact on what we are morally responsible

% T am not claiming that having a disability is equivalent to having psychopathy in all respects. In
fact, much harm could be done by such an equivalence. The point here is that there is a parallel between
an argument a number of scholars have given regarding psychopathy and the argument I'm trying to
make in the present chapter.

% They use the language of “gradualistic” agency. This paragraph is adapted, with modification,
from Timpe 2016.

87 Kozuch and McKenna 2015, 89. * See Greene-McCreight 2005 for a relevant discussion.

% Kozuch and McKenna 2015, 92 * Ibid., 103. ! See Timpe 2016.
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for, our decisions, choices, intentional omissions, and over actions, for instance.”®*
By ethical perception, Haji means the ability to recognize, with proper moral
training, that a certain action is morally right or wrong in a way that doesn’t require
the agent to engage a moral syllogism. Haji avoids giving a philosophical analysis of
ethical perception, but cites with approval Gilbert Harman’s example of coming
across people lighting a cat on fire: “you do not need to conclude that what they are
doing is wrong; you do not need to figure anything out; you can see that it is
wrong.”®® Haji characterizes ethical perception in a broadly Aristotelian way such
that an agent’s character shapes how, the degree to which, and whether they
recognize the morally salient features of a situation.” By engaging in certain practices
(either intentionally or unintentionally, an agent can train their moral perceptions.”
This kind of training however, is only partly under the agent’s control and depends,
in part, upon the agent’s moral community. These Aristotelian considerations lead
Haji to conclude that “ethical perception is not an all or nothing affair.”*°

But habituation isn’t the only factor affecting moral agency. Other factors can
influence the sensitivity of an agent’s ethical perception. The factor that he focuses
on regarding psychopaths is emotional impairment.”” Drawing on previous liter-
ature, Haji takes there to be strong evidence that psychopathy often causes a
person to experience deficits in fear and empathy. (Even if this is wrong empir-
ically, I can still make use of the general argumentative structure.) These emo-
tional deficits then impact the agent’s moral reasoning and agency. Consider, as an
example of this kind of claim, the following from Walter Glannon, whom Haji
cites with approval:

So it is at the stage of reasons in the pathway leading to action that emotions play
a causal role in this action. Because psychopaths lack empathy, concern for
others does not figure in their reasons for action, which is why they are not
motivated to act on moral reasons. Moreover, the psychopath’s deficiency in
emotions like fear, anxiety, or general concern about the future explain why he is
equally bad at prudential reasoning.”®

Haji mentions a number of ways that psychopathy can impact agency: (i) by
impacting the psychopath’s ability to recognize moral reasons;*® (ii) by impacting
the motivational force on the agent that moral reasons, even if recognized,
exert;'*® and (iii) by making certain alternatives or the range of options less salient

2 Haji 2010, 136. °* Harman 1977, 4. For more on moral perception, see Starkey 2006.

% Haji 2010, 138. See also Sherman 1989, 29.

% 1 discuss the ability to shape the motivational reasons one has for acting, and one’s responsive-
ness to those reasons, in Timpe 2017.

° Haji 2010, 139. *7 Tbid. 8 Glannon 1997, 268. % Haji 2010, 141.

199 Thid., 143, 145. See also my discussion of Vargas’s squirrel example from Vargas 2013, chapter 2
in Timpe 2017.
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t.'°" As a result of these reasons, Haji thinks that “these emotional

to the agen
»102

deficits [in psychopathy] have ramifications for moral responsibility.

It is not my intention here to evaluate Haji’s claims regarding psychopathy.'*
Rather, if he is correct that the above three reasons should lead us to think that
psychopaths have diminished moral agency as a result of their impairments, then
the same reasons also support the claim that other disabilities that impair an

agent’s emotions could also diminish moral agency.'**

3.4.3 Flourishing

This degreed conception of agency aligns with the ways in which the virtues are

themselves thought of as degreed. And given that human agency is involved in

developing the moral virtues, that disabilities that can decrease aspects of human

agency would also make it harder to form certain virtues shouldn’t be surprising.

And this point isn’t just about the social environment of which the individual is a

part—though of course, as a matter of contingent fact many disabled people live in
communities that are structured in a way that doesn’t serve their flourishing. But
even if we could somehow eliminate all those social pressures, ableist prejudices,
and exclusionary practices the currently undermine the flourishing of disabled
individuals, it looks like some disabilities are such that they make those who have
them have a harder time developing some of the moral virtues. And to the degree
that the moral virtues, like virtues in general, are necessary for human flourishing,
this conclusion will mean that some disabilities can make it harder for individuals
to flourish by making it harder for the agent to realize one of the constituent
elements of flourishing.

Great care needs to be taken at this point, however, lest it appear that the above
discussion seems to reinforce a view of disability that I elsewhere have argued is
false. The conclusion—namely that there are some disabilities that affect the
emotions in such a way as to make it harder to be virtuous and thus to
flourish—isn’t a claim about the intrinsic relationship between disability and
well-being in general. Given that it is a much more restricted claim, it falls short
of what Stephen Campbell and Joe Stramondo, following Ron Amundson, call
“the Standard View,” which they describe as “the common belief that disability

191 Haji 2010, 143-4. 192 Tbid., 143.

' Though it is my understanding that there is presently strong evidence to think that psychopaths
have impairments with regard to the affection of empathy.

"* Even if my point here—that both psychopathy and certain disabilities can diminish moral
agency—is true, it does not follow that the proper social response to both groups is the same. While
it may be necessary to institutionalize psychopaths for the safety of others, we need not and ought not
think that the same is true of disabled individuals, History shows that institutionalization of disabled
individuals is morally fraught. I thank Rebecca DeYoung for encouraging me to flag this point.
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tends to have a negative impact on one’s well-being.”** Campbell and Stramondo
distinguish four different versions, or what they call “interpretations,” of the
Common View. Each of these versions is intended to be a normative or evaluative,
rather than merely descriptive claim, about the impact of disability on our well-
being. These four interpretations are:

(1) Having a disability tends to be intrinsically bad for a person.

(2) Having a disability tends to be instrumentally bad for a person.
(3) Having a disability tends to be comparatively bad for a person.
(4) Having a disability tends to be overridingly bad for a person.'*

Notice that I've made no claim about comparative flourishing, since knowing
how to evaluate it would require more knowledge about all the goods and bads
involved with disability than I think I am in an epistemic position to have.'”” And
I've made no claim about the even stronger claim about what is overridingly bad
for individuals with disabilities. As Elizabeth Barnes has shown in her work on
mere-difference views of disability, it is possible that something that is neutral
simpliciter can still be globally bad for the individual.'*® Furthermore, as already
indicated, I'm also not interested here in the claim of instrumental badness. Of
these four interpretations of the Standard View, the one my conclusion is more
likely to support would be (1), the claim about intrinsic badness. But (1) is a claim
about what “tends” to be the case for people with disabilities, where the use of
disability here is presumably intended to range over all disabilities. And I've not
made a claim about what fends to be the case or is so in the majority of cases of
disabilities, and certainly am not claiming anything about all disabilities. I don’t
think we have enough relevant empirical information at hand to make a statistical
claim. And elsewhere I've argued that we can’t generalize about disability as a
whole in a way that captures all cases of disabilities in some unified treatment.'*
All that I've claimed here is that some disabilities can hamper flourishing because
of how they undermine virtue formation, and that claim is consistent with the
falsity of (1). In fact, insofar as I've argued elsewhere that disability per se does not
get in the way of perfect union with God and, through God, with others, I can’t
think that interpretation (1) of the Standard View is correct.**

Second, is it compossible with what I've argued above that there are some
disabilities that would make it easier (or more likely) for those individuals who
have them to develop other virtues. Virtues such as patience, hospitality, or what
Maclntyre calls “the virtues of acknowledged dependence” are plausibly such

195 Amundson 2005, 103; Campbell and Stramondo 2017, 151.

196 Campbell and Stramondo 2017, 154,

197 One specific reason we don’t have the relevant knowledge is what Campbell and Stramondo call
“counterfactual opacity”; see Campbell and Stramondo 2017, 161.

108 Barnes 2016, 80. 199 Timpe forthcoming. 10 Gee Timpe 2019b; 2020.
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examples. Disability theologian Shane Clifton has argued that there are, in fact,
some disabilities that may make it easier for some individuals to develop particular

virtues.!!!

Furthermore, as I've argued elsewhere, human agency in general is not simply a
function of intrinsic properties of the agent, but instead depends on the moral
ecology that the agent in is."'* Philosophical work on agency has too often failed to
note the parallels between cases involving disabilities and other cases. By paying
attention to how we structure the social environment and providing scaffolding
around people with disabilities, we can mitigate some of the agential impact of
those disabilities, helping the individuals in question flourish better. The social
nature of this scaffolding, of course, shouldn’t surprise us, especially given the
parallels between cases of “typical” and disabled human agency. “The flourishing
of every person, whether disabled or not, is dependent on others.”**?

Such a conclusion doesn’t arise, however, just from Aristotelian-inspired claims
about virtue formation. It’s also deeply embedded in the Christian theological
vision. Theologians such as Shane Clifton, Stanley Hauerwas, Charles Pinches,
and Alasdair Maclntyre remind us that all human flourishing in the Christian
tradition “occurs in the context of our interdependency”***—both on others and
ultimately upon God. For those of us that share this theological vision, it becomes
incumbent on us to work to provide the kind of scaffolding in question for the good
of our fellow humans.**® If all this is right, as I think it is, then those in the Church—
those seeking to be part of the breaking-in of God’s kingdom into the present
in hopeful anticipation of its full consummation in the future—have particular
reason to seek to provide communal scaffolding to support the flourishing of
all. I've discussed what this might look like elsewhere.*® At the very least, it will
require us to think more communally; to take a more intentional and flexible
approach to moral formation, since what is needed for habituation might differ
among individuals; and rethink how we approach time.'"’

3.5 Conclusion

I have argued above that certain disabilities which impact an agent’s emotions
may undermine (even if not fully eradicate) moral agency, and make it harder for
an individual to develop certain virtues. Insofar as the virtues at least correlate
with human flourishing (if not are partly constitutive of flourishing), one entail-
ment of this investigation is these disabilities may make it harder for an individual

"1 See Clifton 2018, chapter 6 (generosity) and chapter 9 (humility); see also Yong 2007, 289,
12 See Timpe 2019a. 3 Clifton 2018, 132.

"'* Ibid., 141; see also Hauerwas and Pinches 1997; MacIntyre 1999.

''® For discussion of what that scaffolding might look like, see Timpe 2019a.

118 See Timpe 2018, 117 In this context, see also Swinton 2018.
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to flourish. Virtue theory often holds that aspects of an individual’s flourishing
depend on factors outside of their direct control (e.g., being born into a vicious
community, illness, or civil war), and emotional disability can be seen as another
way that this is the case.'*®

References

2p15p16.1 Microdeletion Syndrome. 2014. 2p15p16.1 Microdeletion Syndrome. Surrey,
England: Unique; Rare Chromosome Disorder Support Group.

Amundson, Ron. 2005. “Disability, Ideology, and Quality of Life: A Bias in Biomedical
Ethics.” In Quality of Life and human Differences, edited by David Wasserman,
Jerome Bickenbach, and Robert Wachbroit, 101-24. Cambridge: Cambridge
University Press.

Anderson, Jami L. and Simon Cushing. 2013. “Introduction.” In Philosophy of
Disability, edited by Jami L. Anderson and Simon Cushing, 1-15. London:
Rowman & Littlefield.

Anscombe, G.E.M. 1958. “Modern Moral Philosophy,” Philosophy 33: 1-19.
Ardal, Pall S. 1993. “Depression and Reason,” Ethics 103: 540-50.
Athanassoulis, Nafsika. 2013. Virtue Ethics. London: Bloomsbury.
Baddeley, A. 1992. “Working Memory,” Science 255(5044): 556-9.

Baddeley, A., S.D. Sala, and T.W. Robbins. 1996. “Working Memory and Executive
Control,” Philosophical Transactions of the Royal Society of London, Series B 351
(1346): 1378-88.

Baird, Abigail A. and Jonathan A. Fugelsang. 2004. “The Emergence of Consequential
Thought: Evidence from Neuroscience,” Philosophical Transactions of the Royal
Society B Biological Sciences 359(1451): 1797-804.

Barnes, Elizabeth. 2016. The Minority Body: A Theory of Disability. Oxford: Oxford
University Press.

Baumesiter, Roy F. 2010. “Ego Depletion and Self-Control Failure: An Energy Model
of the Self’s Executive Function,” Self and Identity 1(2): 129-36.

Baumeister, Roy F. and Katheleen D. Vohs. 2012. “Self-Regulation and the Executive
Function of the Self.” In Handbook of Self and Identity, edited by Mark R. Leary and
June Price Tangney, 180-97. New York: The Guilford Press.

Ben-Ze’ev, Aaron. 2010. “The Thing Called Emotion.” In The Oxford Handbook of
Philosophy of Emotion, edited by Peter Goldie, 41-62. Oxford: Oxford University
Press.

"% This project was made possible through the support of a grant from the John Templeton
Foundation as part of the Happiness & Well-Being Project. The opinions expressed in this chapter
are those of the author and do not necessarily reflect the views of the John Templeton Foundation. I am
extremely grateful for helpful input on this chapter from Scott Cleveland, Aaron Cobb, Rebecca
DeYoung, Alex Gregory, Andrew C. Mills Adam Pelser, Joe Stramondo, and Hilary Yancey.



72 KEVIN TIMPE

Berenbaum, Sheri A., Richard Abrams, Samuel Rosenberg, and Michael Alan Tayor.
1987. “The Nature of Emotional Blunting: A Factor-Analytic Study,” Psychiatry
Research 20: 57-67.

Bird, Geoffrey and Richard Cook. 2013. “Mixed Emotions: The Contribution of
Alexithymia to the Emotional Symptoms of Autism,” Translational Psychiatry 23
(3): 10.1038/tp.2013.61.

Bird, Geoffrey, Giorgia Silani, Rachel Brindley, Sarah White, Uta Frith, and Tania
Singer. 2010. “Empathic Brain Response in Insula are Modulated by Levels of
Alexithymia but Not Autism,” Brain 133(5): 1515-25.

Blakemore, Sarah-Jayne and Trevor W. Robbins. 2012. “Decision-Making in the
Adolescent Brain,” Nature Neuroscience 15: 1184-91.

Borkowski, J.G. and J.E. Burke. 1996. “Theories, Models, and Measurements of
Executive Functioning: An Information Processing Perspective.” In Attention,
Memory, and Executive Function, edited by G.R. Lyon and N.A. Krasnegor,
235-62. Baltimore, MD: Brookes.

Boyd, Craig A. 2014. “Pride and Humility: Tempering the Desire for Excellence.” In
Virtues and Their Vices, edited by Kevin Timpe and Craig A. Boyd, 245-66. Oxford:
Oxford University Press.

Boyd, Craig A. and Kevin Timpe. 2021. The Virtues: A Very Short Introduction.
Oxford: Oxford University Press.

Brandtstadter, Jochen. 2000. “Emotion, Cognitive, and Control: Limits of Intentionality.”
In Control of Human Behavior, Mental Processes, and Consciousness, edited by
Walter J. Perrig and Alexander Grob, 3-16. New York: Psychology Press.

Brier, Norman M. 2015. Enhancing Self-Control in Adolescents. New York: Routledge.

Bulik, Cynthia M. 2002. “Anxiety, Depression, and Eating Disorders.” In Eating
Disorders and Obesity: A Comprehensive Handbook, edited by Christopher
G. Fairburn and Kelly D. Brownell, 193-8. New York: The Guilford Press.

Bungener, Catherine, R. Jouvent, and C. Delaporte. 1998. “Psychopathological and
Emotional Deficits in Myotonic Dysthrophy,” Journal of Neurology, Neurosurgery,
and Psychiatry 65: 353-6.

Butler, Judith. 1997. The Psychic Life of Power: Theories in Subjection. Stanford, CA:
Stanford University Press.

Campbell, Stephen and Joe Stramondo. 2017. “The Complicated Relationship of
Disability and Well-Being,” Kennedy Institute of Ethics Journal 27(2): 151-84.

Carastathis, Anna. 2014. “The Concept of Intersectionality in Feminist Theory,”
Philosophy Compass 9(5): 304-14.

Carlson, Licia. 2010. “Philosophers of Intellectual Disability: A Taxonomy.” In
Cognitive Disability and Its Challenge to Moral Philosophy, edited by Eva Feder
Kittay and Licia Carlson, 315-29. Malden, MA: Wiley-Blackwell.

Carlson, Licia and Eva Feder Kittay. 2010. “Introduction: Rethinking Philosophical
Presumptions in Light of Cognitive Disability.” In Cognitive Disability and Its

Chall
Mald

Casper,
(Supy
Caton, ]
Mani

Chung,
Exect
Gold:

Clifton,
Wacc

Coates,
Respe
Cogley,
Vices
Uniwv
Cushing
by Jai
Press
Damasi
New
Deigh, ]
The (
Oxfor
DeYour
Sins ¢
Doody,
Intell
Elster, J
of Phi
Press
Fischer,
Uniw
Foot, El
Clare
Garry, ¢
Contr
M. St

Glannos
Philo:



an Tayor.
°sychiatry

bution of
chiatry 23

nd Tania
Levels of

1g in the

'ments of
Attention,
rasnegor,

lence.” In
5. Oxford:

roduction.

tionality.”
edited by

toutledge.

In Eating
wristopher
5.

igical and
rosurgery,

ford, CA:

onship of
—84.

Theory,”

omy.” In
iva Feder

osophical
y and Its

SN Lo S Sl Vo Pt ey A e 3

W ST i s BT RS e DS SR N

EMOTION, EXECUTIVE DYSFUNCTION, AND AGENCY 73

Challenge to Moral Philosophy, edited by Eva Feder Kittay and Licia Carlson, 1-25.
Malden, MA: Wiley-Blackwell.

Casper, Regina C. 1998. “Depression and Eating Disorders,” Depression and Anxiety 8
(Supplement 1): 96-104.

Caton, Hiram. 1986. “Pascal’s Syndrome: Positivism as a Symptom of Depression and
Mania,” Zygon 21(3): 319-51.

Chung, Hyun Jin, Lisa L. Weyandt, and Anthony Swentosky. 2014. “The Physiology of
Executive Function.” In Handbook of Executive Functioning, edited by Sam
Goldstein and Jack A. Naglieri, 13-27. New York: Springer.

Clifton, Shane. 2018. Crippled Grace: Disability, Virtue Ethics, and the Good Life.
Waco, TX: Baylor University Press.

Coates, D. Justin and Philip Swenson. 2013. “Reasons-Responsiveness and Degrees of
Responsiblity,” Philosophical Studies 165(2): 629-45.

Cogley, Zac. 2014. “A Study of Virtuous and Vicious Anger.” In Virtues and Their
Vices, edited by Kevin Timpe and Craig A. Boyd, 199-224. Oxford: Oxford
University Press.

Cushing, Simon. 2008. “Autism: The Very Idea.” In The Philosophy of Autism, edited
by Jami L. Anderson and Simon Cushing, 17-45. Bloomington: Indiana University
Press.

Damasio, Antonio R. 1994. Descartes’ Error: Emotion, Reason, and the Human Brain.
New York: G.P. Putnam’s Sons.

Deigh, John. 2010. “Concepts of Emotions in Modern Philosophy and Psychology.” In

The Oxford Handbook of Philosophy of Emotion, edited by Peter Goldie, 17-40.
Oxford: Oxford University Press.

DeYoung, Rebecca Konyndyk. 2020. Glittering Vices: A New Look at the Seven Deadly
Sins and their Remedies, 2nd edn. Grand Rapids, MI: Brazos.

Doody, Catriona M. and Owen Doody. 2012. “Health Promotion for People with
Intellectual Disability and Obesity,” British Journal of Nursing 21(8): 460-5.

Elster, Jon. 2010. “Emotional Choice and Rational Choice.” In The Oxford Handbook
of Philosophy of Emotion, edited by Peter Goldie, 263-81. Oxford: Oxford University
Press.

Fischer, John Martin. 2006. My Way: Essays on Moral Responsibility. Oxford: Oxford
University Press.

Foot, Elizabeth. 1978. Virtues and Vices and Other Essays in Moral Philosophy. Oxford:
Clarendon Press.

Garry, Ann. 2012. “Who Is Included?” In Out from the Shadows: Analytical Feminist
Contributions to Traditional Philosophy, edited by Sharon L. Crasnow and Anita
M. Superson, 493-530. New York: Oxford University Press.

Glannon, Walter. 1997. “Psycopathy and Responsibility,” Journal of Applied
Philosophy 14: 263-75.



74 KEVIN TIMPE

Goldie, Peter. 2010. “Introduction.” In The Oxford Handbook of Philosophy of
Emotion, edited by Peter Goldie, 1-13. Oxford: Oxford University Press.

Goldstein, Sam, Jack A. Naglieri, Dana Princiotta, and Tulio M. Otero. 2013.
“Introduction: A History of Executive Functioning as a Theoretical and Clinical
Construct.” In Handbook of Executive Functioning, edited by Sam Goldstein and
Jack A. Naglieri, 3-12. New York: Springer.

Greene-McCreight, Kathryn. 2005. Darkness is My Only Companion. Grand Rapids,
MI: Brazos.

Hacking, Ian. 2010. “How We Have Been Learning to Talk About Autism: A Role for
Stories.” In Cognitive Disability and Its Challenge to Moral Philosophy, edited by Eva
Feder Kittay and Licia Carlson, 261-78. Malden, MA: Wiley-Blackwell.

Haji, Ishtiyaque. 2010. “Psychopathy, Ethical Perception, and Moral Culpability,”
Neuroethics 3: 135-50.

Hancarova, Miroslave, Martina Simandolva, Jana Drabova, Katrin Mannik, Ants Kurg,
and Zdenek Dedlacek. 2013. “A Patient with de Novo 0.45 Mb Deletion of 2p16.1:
The Role of Bcllla, Papolg, Rel, and Flj16341 in the 2p15-P.16.1 Microdeletion
Syndrome,” American Journal of Medical Genetics, Part A 9999: 1-6.

Hansen, Jennifer. 2004. “Affectivity.” In The Philosophy of Psychiatry: A Companion,
edited by Jennifer Radden, 36-53. Oxford: Oxford University Press.

Harman, Gilbert. 1977. The Nature of Morality. Oxford: Oxford University Press.

Hauerwas, Stanley and Charles Pinches. 1997. Christians Among the Virtues:
Conversations with Ancient and Modern Ethics. Notre Dame, IN: University of
Notre Dame Press.

Helm, Bennett W. 2010. “Emotions and Motivation: Reconsidering Neo-Jamesian
Accounts.” In The Oxford Handbook of Philosophy of Emotion, edited by Peter
Goldie, 303-23. Oxford: Oxford University Press.

Hobson, R. Peter. 2005. “Autism and Emotion.” In Handbook of Autism and
Developmental Disorders, edited by F. Volkman, A. Klin, and R. Paul, 406-22.
New York: Wiley.

Hobson, R. Peter. 2010. “Emotion, Self-/Other-Awareness, and Autism:
A Developmental Perspective.” In The Oxford Handbook of Philosophy of Emotion,
edited by Peter Goldie, 445-72. Oxford: Oxford University Press.

In Harm’s Way: Suicide in America. 2001. Washington, DC: National Institutes of
Mental Health.

Jaggar, Alison M. 1989. “Love and Knowledge: Emotion in Feminist Epistemology,”
Inquiry 32: 151-76.

Kasari, Connie L., Laundan B. Jahromi, and Amanda C. Gulsrud. 2012, “Emotional
Development in Children with Developmental Disabilities.” In The Oxford
Handbook of Intellectual Disability and Development, edited by Jacob A. Burack,

Robert M. Hodapp, Grace Iarocci, and Edward Zigler, 239-53. Oxford: Oxford
University Press.

A T PP AT

ST

PR AT

Kennett, Je:
Psycholog)
Kim, Cynth
Asperger 1
Kotva, Joseg
Georgetov

Kozuch, Ben
Mental IL
Perspectiv
Routledge

Leeuw, N. de
etal. 200¢
Narrowin
Genome
Journal of

Lezak, Muri
Assessmet

Maclntyre, .
Universit

Maclntyre, .
Virtues. P

McGeer, V
Reflectior
Philosoph
Wiley-Blz

Mclnerny, I
Their Vic
Universit

McLean, Ja:
Children
Child Psy

Mele, Alfrex

Mendez, M:
Bruce L.
Frontotes

Morton, Ad
Emotion,
Mundale, Je

Handboao
Oxford U



sophy of

‘0. 2013.
. Clinical
stein and

1 Rapids,

« Role for
ed by Eva

Ipability,”

.nts Kurg,
of 2pl6.1:
rodeletion

mpanion,
Press.
: Virtues:

iversity of

-Jamesian
| by Peter

stism and
1, 406-22.

Autism:
f Emotion,

istitutes of
temology,”

‘Emotional
he Oxford
A. Burack,
rd: Oxford

___._.ﬂ.,*_,..,..‘.'ﬂ

Ero—

EMOTION, EXECUTIVE DYSFUNCTION, AND AGENCY 75

Kennett, Jeanette. 2001. Agency and Responsibility: A Common-Sense Moral
Psychology. Oxford: Oxford University Press.

Kim, Cynthia. 2015. Nerdy, Shy, and Socially Inappropriate: A User Guide to an
Asperger Life. London: Jessica Kingsley Publishers.

Kotva, Joseph J., Jr. 1996. The Christian Case for Virtue Ethics. Washington, DC:
Georgetown University Press.

Kozuch, Benjamin and Michael McKenna. 2015. “Free Will, Moral Responsibility, and
Mental Illness.” In Philosophy and Psychiatry: Problems, Intersections, and New
Perspectives, edited by Daniel D. Moseley and Gary Gala, 89-113. New York:
Routledge.

Leeuw, N. de, R. Pfundt, D. A. Koolen, I. Neefs, I. Scheltinga, H. Mieloo, E. A. Sistermans,
etal. 2008. “A Newly Recognized Micordeletion Syndrome Involving Sp15p16.1:
Narrowing down the Critical Reason by Adding Another Patient Detected by
Genome Wide Tiling Path Array Comparative Genomic Hybridisation Analysis,”
Journal of Medical Genetics 45(2): 121-4.

Lezak, Muriel D., Diane B. Howieson, and David W. Loring. 2004. Neuropsychological
Assessment, 4th edn. Oxford: Oxford University Press.

Maclntyre, Alasdair. 1981. After Virtue: A Study in Moral Theory. Notre Dame, IN:
University of Notre Dame Press.

Maclntyre, Alasdair. 1999. Dependent Rational Animals: Why Human Beings Need the
Virtues. Peru, IL: Carus Publishing Company.

McGeer, Victoria. 2010. “The Thought and Talk of Individuals with Autism:
Reflections on Ian Hacking.” In Cognitive Disability and Its Challenge to Moral
Philosophy, edited by Eva Feder Kittay and Licia Carlson, 279-92. Malden, MA:
Wiley-Blackwell.

Mclnerny, Daniel. 2014. “Fortitude and the Conflict of Frameworks.” In Virtues and
Their Vices, edited by Kevin Timpe and Craig A. Boyd, 75-92. Oxford: Oxford
University Press.

McLean, Janet F. and Graham J. Hitch. 1999. “Working Memory Impairments in
Children with Specific Arithmetic Learning Difficulties,” Journal of Experimental
Child Psychology 74(3): 240-60.

Mele, Alfred R. 2008. Free Will and Luck. Oxford: Oxford University Press.

Mendez, Mario F., Aaron McMurtray, Eliot Licht, Jill S. Shapira, Ronald E. Saul, and
Bruce L. Miller. 2006. “The Scale for Emotional Blunting in Patients with
Frontotemporal Dementia,” Neurocase 12: 242-6.

Morton, Adam. 2010. “Epistemic Emotions.” In The Oxford Handbook of Philosophy of
Emotion, edited by Peter Goldie, 385-99. Oxford: Oxford University Press.
Mundale, Jennifer and Shaun Gallagher. 2009. “Delusional Experience.” In The Oxford

Handbook of Philosophy and Neuroscience, edited by John Bickle, 513-21. Oxford:
Oxford University Press.



76 KEVIN TIMPE

Nelkin, Dana. 2014. “Difficulty and Degrees of Moral Praiseworthiness and
Blameworthiness,” Notis 50(2): 356-78.

Neu, Jerome. 2010. “An Ethics of Emotion?” In The Oxford Handbook of Philosophy of
Emotion, edited by Peter Goldie, 501-17. New York: Oxford University Press.

Nielsen, Kim E. 2012. A Disability History of the United States. Boston, MA: Beacon
Press.

Nutt, David, Sue Wilson, and Louise Paterson. 2008. “Sleep Disorders as Core
Symptoms of Depression,” Dialogues in Clinical Neuroscience 10(3): 329-36.

Ozonoff, Sally, Bruce F. Pennington, and Sally J. Roberts. 1991. “Executive Function
Deficits in High-Functioning Autistic Individuals: Relationship to Theory of Mind,”
Journal of Child Psychology and Psychiatry 32(7): 1081-105.

Ozonoff, Sally, David L. Strayer, William M. McMahon, and Francis Fillouw. 1994.
“Executive Function Abilities in Autism and Tourette Syndrome: An Information
Processing Approach,” Journal of Child Psychology and Psychiatry 35(6): 1015-32.

Perrine, Timothy and Kevin Timpe. 2014. “Envy and Its Discontents.” In Virtues and
Their Vices, edited by Kevin Timpe and Craig A. Boyd, 225-44. Oxford: Oxford
University Press.

Piccione, M., E. Piro, F. Serraino, S. Cavani, R. Ciccone, M. Malacarne, M. Pierluigi,
M. Vitaloni, O. Zuffardi, and G. Corsello. 2012. “Interstitial Deletion of
Chromosome 2p15-16.1: Report of Two Patients and Critical Review of Current
Genotype-Phenotype Correlation,” Europoean Journal of Medical Genetics 55(4):
238-44.

Prinz, Jesse J. 2010. “The Moral Emotions.” In The Oxford Handbook of Philosophy of
Emotion, edited by Peter Goldie, 519-38. New York: Oxford University Press.

Prizant, Barry M. 2015. Uniquely Human: A Different Way of Seeing Autism. New
York: Simon & Schuster.

Ricciardi, Lucia, Benedetta Demartini, Aikaterini Fotopoulou, and Mark J. Edwards.
2015. “Alexithymia in Neurological Disease: A Review,” The Journal of
Neuropsychiatry and Clinical Neurosciences 27(3): 179-87.

Richards, Stephen B., Michael P. Brady, and Ronald L. Taylor. 2015. Cognitive and
Intellectual Disabilities: Historical Perspectives, Current Practices, and Future
Directions, 2nd edn. New York: Routledge.

Roberts, John Russell. 2001. “Mental Illness, Motivation and Moral Commitment,”
Philosophical Quarterly 51(202): 1-59.

Roberts, Robert C. 2003. Emotions: An Essay in Aid of Moral Psychology. Cambridge:
Cambridge University Press. .

Roberts, Robert C. 2007. Spiritual Emotions: A Psychology of Christian Virtues. Grand
Rapids, MI: William B. Eerdmans Publishing Company.
Roberts, Robert C. 2010. “Emotions and the Canons of Evaluation.” In The Oxford

Handbook of Philosophy of Emotion, edited by Peter Goldie, 561-83. Oxford: Oxford
University Press.

W AT

NN

Roberts, R«
Timpe a
Sample, Ri
Autism,
Rowmar

Senn, Ther
Analysis
Developi

Sherman, 1

Siegler, R.
Monogre

Silberfeld, ]

Decision
Smidts, Di:
Task fo
Flexibilit
Sousa, Ron
Empiric:
Peter Gc
Starkey, Cl
Practice

Stubblefiel
Philosop
Bloomin

Swinton, J¢
William
Swinton, J«
Disciples

Tappolet, (
The Oxf
Oxford:

Tasca, Gio
Natasha
“Adult £
Role of .
662-7.

Taylor, Gal
Oxford 1

Timpe, Ke

Timpe, Key
(4): 767-



ss and

sophy of

388,

Beacon

as Core
6.

function
f Mind,”

w. 1994,
rmation
015-32.

tues and
. Oxford

Pierluigi,
etion of
" Current
ics 55(4):

osophy of
ress.

ism. New

Edwards.
urnal of

litive and
d Future

nitment,”
ambridge:
tes. Grand

he Oxford
ed: Oxford

EMOTION, EXECUTIVE DYSFUNCTION, AND AGENCY 77

Roberts, Robert C. 2014. “Temperance.” In Virtues and Their Vices, edited by Kevin
Timpe and Craig A. Boyd, 93-113. Oxford: Oxford University Press.

Sample, Ruth. 2008. “Autism and the Extreme Male Brain.” In The Philosophy of
Autism, edited by Jami L. Anderson and Simon Cushing, 73-101. Lanham, MD:
Rowman & Littlefield.

Senn, Theresa E., Kimberly Andrews Espy, and Paul M. Kaufmann. 2004. “Using Path

Analysis to Understand Executive Function Organization in Preschool Children,”
Developmental Neuropsychology 26(1): 445-64.

Sherman, Nancy. 1989. The Fabric of Character. Oxford: Clarendon Press.

Siegler, R.S. 1991. “Developmental Sequences Within and Between Concepts,”
Monographs of the Society for Research in Child Development 46(2): 84.

Silberfeld, Michel and David Checkland. 1999. “Faulty Judgment, Expert Opinion, and
Decision-Making Capacity,” Theoretical Medicine and Bioethics 20: 377-93.

Smidts, Diana P., Rani Jacobs, and Vicki Anderson. 2004. “The Object Classification
Task for Children (OCTC): A Measure of Concept Generation and Mental
Flexibility in Early Childhood,” Developmental Neuropsychology 26(1): 385-401.

Sousa, Ronald De. 2010. “The Mind’s Bermuda Triangle: Philosophy of Emotions and
Empirical Science.” In The Oxford Handbook of Philosophy of Emotion, edited by
Peter Goldie, 95-117. Oxford: Oxford University Press.

Starkey, Charles. 2006. “On the Category of Moral Perception,” Social Theory and
Practice 32(1): 75-96.

Stubblefield, Anna. 2008. “Knowing Other Minds: Ethics and Autism.” In The
Philosophy of Autism, edited by Jami L. Anderson and Simon Cushing, 143-66.
Bloomington: Indiana University Press.

Swinton, John. 2012. Dementia: Living in the Memories of God. Grand Rapids, MI:
William B. Eerdmans Publishing Company.

Swinton, John. 2018. Becoming Friends of Time: Disability, Timefullness, and Gentle
Discipleship. Waco, TX: Baylor University Press.

Tappolet, Christine. 2010. “Emotion, Motivation, and Action: The Case of Fear.” In
The Oxford Handbook of Philosophy of Emotion, edited by Peter Goldie, 325-45.
Oxford: Oxford University Press.

Tasca, Giorgio A., Leah Szadkowski, Vanessa Illing, Anne Trinneer, Renee Grenon,
Natasha Demidenko, Valerie Krysanski, Louise Balfour, and Hany Bissada. 2009.
“Adult Attachment, Depression, and Eating Disorder Symptoms: The Mediating
Role of Affect Regulation Strategies,” Personality and Individual Differences 47(6):
662-7.

Taylor, Gabrielle. 1985. Pride, Shame, and Guilt: Emotions of Self-Assessment. Oxford:
Oxford University Press.

Timpe, Kevin. 2014. Free Will in Philosophical Theology. London: Bloomsbury.

Timpe, Kevin. 2016. “Executive Function, Disability, and Agency,” Res Philosophica 93
(4): 767-96.



78 KEVIN TIMPE

Timpe, Kevin. 2017. “Freedom as Sensitive to Reasons, Habits, and Character.” In
Habitus, edited by Gregory R. Peterson, James Van Slyke, Michael L. Spezio, and
Kevin S. Reimer. Leiden: Brill.

Timpe, Kevin. 2018. Disability and Inclusive Communities. Grand Rapids, MI: Calvin
Press.

Timpe, Kevin. 2019a. “Moral Ecology, Disabilities, and Human Agency,” Res
Philosophica 96(1): 17-41.

Timpe, Kevin. 2019b. “Disabled Beatitude.” In The Lost Sheep in Philosophy of

Religion: New Perspectives on Disability, Gender, Race, and Animals, edited by
Blake Hereth and Kevin Timpe, chapter 10. New York: Routledge.

Timpe, Kevin. 2020. “Defiant Afterlife—Disability and Uniting Ourselves to God.” In
Marginalized Identities, Peripheral Theologies: Expanding Conversations in Analytic
Theology, edited by Michelle Panchuk and Michael Rea. Oxford: Oxford University
Press.

Timpe, Kevin. Forthcoming. “Denying a Unified Concept of Disability,” The Journal of
Medicine and Philosophy.

Timpe, Kevin and Craig A. Boyd. 2014. “Introduction.” In Virtues and Their Vices,
edited by Kevin Timpe and Craig A. Boyd, 1-34. New York: Oxford University
Press.

Timpe, Kevin and Neal Tognazzini. 2017. “Pride in Christian Philosophy and
Theology.” In The Moral Psychology of Pride, edited by Adam Carter and Emma
C. Gordon. New York: Rowman & Littlefield.

Vargas, Manuel. 2010. “Responsibility in a World of Causes,” Philosophical Exchange
40(1): 56-78.

Vargas, Manuel. 2013. Building Better Beings: A Theory of Moral Responsibility.
Oxford: Oxford University Press.

Vargas, Manuel. n.d. “Less Than Fully Responsible: Difficulty and Degrees in Shared
and Mitagated Responsibility.”

Walker, Margaret Urban. 2006. Moral Repair: Reconstructing Moral Relations After
Wrongdoing. Cambridge: Cambridge University Press.

Warmke, Brandon. n.d. “Does Moral Responsibility Come in Degrees?”

West, Ryan. 2016. “Anger and the Virtues: A Critical Study in Virtue Individuation,”
Canadian Journal of Philosophy 36(6): 877-97.

Weyandt, Lisa L., W. Grant Willis, Anthony Swentosky, Kimberley Wilson, Grace
M. Janusis, Hyun Jin Chung, Kyle Turcotte, and Stephanie Marshall. 2014. “A
Review of the Use of Executive Function Tasks in Externalizing and Internalizing
Disorders.” In Handbook of Executive Functioning, edited by Sam Goldstein and
Jack A. Naglieri, 69-87. New York: Springer.

Williams, Claire and Rodger L. Wood. 2017. “Disorders of Emotion Recognition and
Expression.” In Neurobehavioural Disability and Social Handicap Following

e e YT T

s

T TSNS

Traumai
30-42. L

Williamsor
Disorder

Wood, W.
and Crai

Worthingt(
“Neurob
Disabilit
M. McM.

Yong, Amv
Moderni



cter.” In
zio, and

I: Calvin
cy,” Res

sophy of
«dited by

God.” In
1 Analytic
Jniversity

Journal of

1eir Vices,
Jniversity

ophy and
nd Emma

| Exchange
ponsibility.
; in Shared

itions After

ividuation,”

lson, Grace
1. 2014. “A
nternalizing
yldstein and

yghition and
n Following

e e

A T A S R S

i

A S

e

EMOTION, EXECUTIVE DYSFUNCTION, AND AGENCY 79

Traumatic Brain Injury, edited by Tom M. McMillan and Rodger L. Wood, 2nd edn,
30-42. London: Routledge.

Williamson, Peter C. and John M. Allman. 2011. The Human Illness: Neuropsychiatric
Disorders and the Nature of the Human Brain. Oxford: Oxford University Press.

Wood, W. Jay. 2014. “Prudence.” In Virtues and Their Vices, edited by Kevin Timpe
and Craig A. Boyd, 37-58. Oxford: Oxford University Press.

Worthington, Andrew, Rodger L. Wood, and Tom M. McMillan. 2017.
“Neurobehavioural Disability over the Past Four Decades.” In Neurobehavioural
Disability and Social Handicap Following Traumatic Brain Injury, edited by Tom
M. McMillan and Rodger L. Wood, 2nd edn, 3-14. London: Routledge.

Yong, Amos. 2007. Theology and Down Syndrome: Reimagining Disability in Late
Modernity. Waco, TX: Baylor University Press.



m,.W. -,~r—~—m~t-‘;

Faith and Virtue
Formation

Christian Philosophy in
Aid of Becoming Good

Edited by

ADAM C. PELSER
W.SCOTT CLEVELAND

OXTORD

UNIVERSITY PRESS



